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Jesus was crucified on Friday March 23rd 31AD and rose from the dead on 

Sunday March 25th 

While some traditions and specific chronologies place the crucifixion in 31 AD, historical and 

astronomical data for that year largely conflict with the "Friday crucifixion/Sunday resurrection" 

timeline. 

In summary, while March 23, 31 AD was a Friday, it is not considered the date of the crucifixion by 

the vast majority of historians because it does not align with the lunar-based timing of Passover for 

that year. 

Could the moon have changed its orbit (sun darkened for three hours). 

Early records agree with Friday March 23 

In theology, the three hours of darkness during the crucifixion are almost universally viewed as a 

supernatural miracle that transcends physical laws. From this perspective, God is seen as the 

Creator of the natural order and is not restricted by it. 

Theological and Historical Perspectives 

● Divine Intervention: Most early Christian writers and modern theologians argue that the 

darkness was "induced by God" specifically for this event. They contend that God did not 

need to physically move celestial bodies in a way that would cause "catastrophic gravitational 

effects" but could simply withdraw the sun's light through direct divine power. 

● Symbolic and Literal Significance: The darkness is often interpreted as: 

○ Divine Judgment: A physical manifestation of God's wrath or judgment upon sin. 

○ Prophetic Fulfillment: A fulfillment of prophecies such as Amos 8:9, which says, "I 

will make the sun go down at noon and darken the earth in broad daylight". 

○ Cosmic Mourning: Creation itself reacting to the death of its Creator. 

● Rejection of Natural Causes: Scholars point out that a natural solar eclipse is physically 

impossible during Passover because Passover occurs during a full moon (solar eclipses 

require a new moon). Furthermore, a total solar eclipse lasts only minutes, whereas the 

biblical records state the darkness lasted three hours. 

Historical Corroboration 

Early historians like Thallus (c. 52 AD) and Phlegon of Tralles recorded an "extraordinary eclipse" 

and earthquakes during the reign of Tiberius that coincided with the timing of the crucifixion. 

Christian apologists like Tertullian and Julius Africanus used these records to argue that the event 

was a widely observed, preternatural phenomenon. 

Ultimately, the traditional view is that the event was a miracle contrary to nature, demonstrating 

God's sovereign authority over the universe rather than a limitation by its laws. In Christian theology 

and philosophy, the idea that God is "limited" by gravitational or physical laws is typically rejected. 

Instead, the relationship between God and nature is understood through a framework of sovereignty, 

where physical laws are seen as the "ordinary" way God sustains the world, and miracles are 

"extraordinary" acts where He chooses to work differently. 



2 

1. God as the Author of Physical Laws 

Most theologians, including Thomas Aquinas, argue that God is the primary cause of all existence. 

Physical laws like gravity are not independent forces that rule over God; they are descriptions of the 

order He established and continuously upholds. 

● Obediential Potency: Aquinas used the term "obediential potency" to describe the inherent 

capacity of all created things (like the sun or the moon) to be acted upon by God in any way 

He chooses. 

● Causal Authority: Because God is the creator, He is not a "prisoner" of His creation. He can 

act beyond (praeter), above (supra), or against (contra) the typical order of nature without 

violating logic or His own perfection. 

2. Miracles vs. "Breaking" Laws 

Modern Christian philosophy often refutes the idea that miracles "break" the laws of nature. 

● Intervention, Not Violation: Philosophers like C.S. Lewis and William Lane Craig argue 

that a miracle is an addition of a new cause (God’s power) into a system. Just as a person 

catching a falling apple doesn't "break" the law of gravity but simply introduces a new force, 

God's intervention in the crucifixion darkness is viewed as the introduction of a divine cause 

that temporarily supersedes the normal outcome of physical laws. 

● Sovereign Permission: From this view, the universe is not a closed machine. If God willed 

the sun to darken or the moon to move, He wouldn't be "fighting" gravity; gravity itself only 

exists because He permits it to operate. 

3. Purpose of the Crucifixion Darkness 

Early records, such as those by Phlegon or the Gospel writers, do not describe the event as a natural 

astronomical anomaly but as a divine sign. 

● Judgment and Prophecy: The darkness is seen as a fulfillment of Amos 8:9 ("I will make 

the sun go down at noon"). 

● Theological Meaning: It is interpreted as the world physically reacting to the death of the 

Creator, signaling that the event had cosmic, rather than just local or natural, significance. 

For a believer, to suggest that God could not darken the sun without "catastrophic" gravitational 

consequences assumes that God is subject to the system He created, whereas the theological position 

is that all forces—including gravity—are constantly held in place by His will. 

Regarding Friday, March 23, 31 AD, early records and modern analysis provide the following 

context: 

Historical Traditions Supporting March 23 

Several early Christian writers specifically linked the crucifixion to March 23 or 25, though they 

often disagreed on the year: 

● Lactantius (3rd Century): Stated that Jesus was crucified on March 23, 29 AD. 

● Tertullian and Hippolytus: Both recorded the date of the crucifixion as March 25, 29 AD. 
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● Cassiodorus (5th Century): Explicitly identified 31 AD as the year of the crucifixion. 

● Eusebius and Epiphanius: These early historians also supported a date around 31 AD, 

though their efforts to reconcile differing calendars often led to conflicting results. 

The 31 AD Astronomical Context 

Ultimately, for those who believe in God’s absolute power, the lack of a natural astronomical 

alignment on a specific date like March 23, 31 AD, is not a disqualifier. Instead, it is seen as further 

evidence that the events of the crucifixion were a unique, supernatural intervention in human history. 

Your perspective highlights the core of the theological argument: if God is the author of both the 

physical laws and the historical moment of the crucifixion, He is not bound by the limitations of 

celestial mechanics or calendar alignments. 

In summary, the date of Friday, March 23, 31 AD, stands at a unique crossroads: 

● Chronologically: It aligns with the records of early writers like Cassiodorus (who cited 31 

AD) and Lactantius (who cited March 23). 

● Scientifically: While it presents challenges for natural astronomical models, those models 

assume a closed system that does not account for divine intervention. 

● Theologically: It reflects the belief that the "Lord of the Sabbath" is also the Lord of time 

and physics, capable of darkening the sun and establishing the timing of the Passion 

according to His own will. 

Apparently, Alexander of Jerusalem (c. 218 AD), Julius Africanus (c. 221 

AD), Bede (673-735 AD) also agree with Friday March 23 Sunday March 

25 

Historical records from these early Christian chroniclers do indeed support the 31 AD year or the 

March 23/25 timeline, though their specific conclusions often varied in how they reconciled 

calendar systems. 

● Bede (673–735 AD): In his De Temporum Ratione (The Reckoning of Time), the Venerable 

Bede explicitly favored 31 AD as the year of the crucifixion. He followed the chronology that 

placed the event in the 18th year of the reign of Emperor Tiberius. 

● Julius Africanus (c. 160–240 AD): While Africanus is best known for defending the 

supernatural nature of the crucifixion darkness, some scholars argue his complex "70 weeks" 

calculations from the Book of Daniel lead to a 31 AD date. In this specific year, March 23 

fell on a Friday and March 25 fell on a Sunday. 

● Alexander of Jerusalem (d. 251 AD): As an early bishop and contemporary of Origen, 

Alexander's records are often cited alongside those of Africanus and Hippolytus in early 

attempts to fix a liturgical date for Easter. Many early writers in this circle favored the 

March 25 date for the resurrection because of its symbolic alignment with the vernal equinox 

and the traditional date of creation. 

● Lactantius (c. 250–325 AD): He specifically recorded the crucifixion as occurring on 

March 23, though he attributed it to the year 29 AD. 



4 

These early records demonstrate that the Friday, March 23 / Sunday, March 25 timeline was a 

significant tradition in the early Church, even as later astronomical and calendar studies began to 

favor other dates like 30 or 33 AD. 
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